May a Woman Converted as an Infant Marry a Kohen?
The Novel Approach of Rabbi Ephraim Greenblatt (Rivevot Efraim)

Some Sources to Learn and Ponder
Migdal Hatorah, December 7%, 2021

Rabbi Michael J. Broyde
mbroyde@emory.edu

Part I: The Letter from Rabbi Ephraim Greenblatt, zt”1
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3 Tevet 5762 [December 18, 2001]

I was asked the following: A man and his wife adopted a baby girl and had
her converted in a Beit Din when she was about a week old in accordance
with halachah, with immersion in a mikveh. They had not told her until
this point that she was adopted, and she has met a young man, and they are
prepared to marry. However, he is a kohen, so then [her parents] told her
she is really a convert [and ineligible to marry him]. Her reply was that if
an Orthodox rabbi would not marry them they would get married in a civil
ceremony. The matter is very difficult [for the parents], for she is their only
child, and if she marries civilly she will become distanced from them, and
they will lose her, and it is likely she and the young man will cease
observing the halachot they currently observe.

As such, | have pondered in great depth if perhaps it may be permissible
for her to marry a kohen.

One thought | had was that perhaps her biological mother was Jewish and
therefore there would be no question [she could marry him]. But it is likely
that she was not Jewish.

In Yevamot, there is a dispute between the Sages and Rabbi Shimon ben
Yochai. The Sages rule that even a girl younger than three, if she
converted, still may not marry a kohen, and Rabbi Shimon ben Yochai
rules that if she was converted before the age of three then she may marry
a kohen.

In Shulchan Aruch Even Ha-Ezer 6:8, he ruled like the Sages. Consult the
commentaries there, who cite the reason he prohibits her is not that she
had disqualifying sexual relations, but for other reasons, either that she
comes from a gentile environment that is saturated with sexual immorality,
or because the verse requires “of virgins of Jewish stock they shall take,”
or because of the verse of zonah in the Torah. It certainly appears that it is
prohibited.

However, in a situation where there is a concern she will get married
civilly and become distant from Judaism, there is a responsum [we can
rely on] in [the journal] Yagdil Torah by Rabbi Chaim Ozer Grodzinski,
5", where he took it upon himself to permit a woman who converted
below the age of three to marry a kohen so she remain part of Judaism and
not make Jews challalim [Jews not allowed to marry a kohen].
Furthermore, see the comments of Chochmat Shlomo on Shulchan Aruch
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who also saw reason to permit in a situation of great need. As such, it is
better to permit it in a time of need and not forbid it in a way that produces
problematic families.

And also, my teacher and master, all of ours’ teacher, the great Rabbi
Moshe Feinstein %"g1, in a case similar to this, told me that | can permit it
S0 as not to embarrass a Jewish woman and her family and to avoid
challalim in the Jewish people. In a situation of need, like the one about
which you were asked [the rabbi who brought the case to R. Greenblatt],
it is possible to rule like Rabbi Shimon Ben Yochai, that if the woman
converted before the age of three she may marry a kohen.

It is obvious the matter must remain secret and not to be publicized,
because each time [people hear of it], one person will come and object
“what have you done,” and the children the couple has will be told they
are challalim when it is time for them to marry.

So too, in the work Eidut Yisrael there is a responsum that found room to
allow a woman who converted before the age of three to marry a kohen in
order not to cause distress to her parents, who will see her marry without
huppah and kiddushin [the elements of an halachic wedding], and come to
depression.

As such, I have taken it upon myself to take the position of leniency.
Whoever does not want to marry her need not marry her but here we have
a kohen who does want to and they have a ruling of permissibility from
me. | also called a great decisor in Israel last week and he agreed with the
permissive ruling I had given, but asked to remain anonymous.

So too, | will not share the name of the woman in question or her parents
so that when | print this responsum in volume nine of my book Rivevot
Ephraim, they will not be embarrassed, so | left the names out. | am also
omitting the names of the rabbis who agreed to marry them. Let them
marry and live a proper Jewish life.

This is my humble opinion and | affix my signature to it on this day.

Rabbi Ephraim Greenblatt

Part Il: Who May and May Not Marry A Kohen

A. Primary Sources
The Torah (Vayikra 21:7) states:
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They [kohanim] shall not marry a woman that is a harlot, or profaned;
neither shall they take a woman divorced from her husband.

Yevamot 60b, seems to leave unresolved the question of a child convert marrying a kohen.
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A baraita states: Rabbi Shimon ben Yochai rules: A female who converted
before the age of three is allowed to marry a kohen since the Torah states
“But all the female children that have not had been intimate with a man
keep alive for yourselves” (Bamidbar 31:18), and Pinchas [Aharon’s
grandson, a kohen] was with them [and included in “keep alive for
yourselves”]. And the Sages [explain that that these women can be kept
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as] slaves and servants [but not as wives]. * * * A certain kohen married
a convert [who had converted] younger than three. Rabbi Nachman bar
Yitzhak said to him: What are you doing? [i.e. this is a violation of the
halachah!] The kohen replied “[It is permitted for me to marry her since]
Rabbi Yaakov bar Idi said Rabbi Yehoshua ben Levi said halachah
follows the view of Rabbi Shimon ben Yohai [who permits such
marriages]. Rabbi Nachman replied to him: Divorce her. And if not, | will
remove from you Rabbi Yaakov bar Idi as an authority you can follow (by
excommunicating him).

Kiddushin 78b—79a revisits this issue:
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A baraita states: Rabbi Shimon ben Yochai rules: A female who converted
before the age of three is fit to marry a kohen since the Torah states “But
all the female children [that have not been intimate] keep alive for
yourselves (implying some kind of relationship, such as marital)”
(Bamidbar 31:18). Was not Pinchas [Aharon’s grandson and a kohen] with
them [and included in the permission to marry these women]. And the
Sages [would respond] ha-hayu lachem, keep alive for yourselves, [means
only these women can be kept] as slaves and servants [but not wives]. All
of them [the tanna’im who discuss whether child converts may marry a
kohen ] derived their conclusions from the same verse, Yechezkel 44:22,
“Neither shall they [the kohanim] take for themselves as wives a widow,
nor a divorcee; solely virgins of the seed of the house of Israel” *** Rabbi
Shimon ben Yochai understands the verse to require a woman whose
virginity was established [which happens at age three] when already
Jewish.

B. Three Views Among the Rishonim

1. Rif, Rambam, and Rosh: Convert is a Zonah

Rif, Yevamot 19a:
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A baraita states: Rabbi Shimon ben Yochai rules: A female convert under
age three ... is fit for a kohen. The view of Rabbi Shimon ben Yochai is
disregarded, since we are told of the incident of a kohen who married a
convert who converted before she was three. Rabbi Nachman said to him
... [as we saw earlier] Rabbi Nachman replied to him: Divorce her. If not,
I will remove Rabbi Yaakov bar Idi from being an authority you can
follow.

Rambam, Mishneh Torah, Hil. Issurei Bi’ah 18:3:
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Similarly, a female convert or freed servant - even if she was converted or
freed when she was less than three years old - since she is not a native-
born Jewess, she is deemed a zonah and is forbidden to [marry] a kohen...!

1 A group of rishonim argue, based on Rambam Issurei Bi’ah 16:1-2 (the petzu’a daka case discussed in the next section)
that Rambam thinks this is a rabbinic prohibition. See for example, Rabbi Avraham min Hahar, Yevamot 76a, Ritva Yevamot
76a s.v. Hadar amar. See also Aruch LaNer Yevamot 76a s.v. Achen ha-ikar. R. Ovadia Yosef seems to have accepted this
reading of Rambam as well, since he writes, Yabia Omer EH 7:11:
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Rosh, Yevamot 6:6:
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[E]ven though she has not had relations she is called a zonah, because the
Egyptians are soaked in sexual immorality, they and their children are all
born of sexual immorality. And the halachah accords with Chachamim.

2. Ra’avad and Rashba: Convert is Not from Jewish Parents

Ra’avad (cited by Rashba, Yevamot 60b) dissents from Rambam’s ruling:
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Ra’avad wrote: [the baby convert’s prohibition to a kohen] is not because
she is a zonah, but because it is written (in Yechezkel) “virgins of Jewish
descent” and thus we have it in Kiddushin [78].2

3. Rashi: Sexual Activity Invalidates a Convert as a Zonah

Rashi, Yevamot 76a:
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A kohen: [But] a proper [kohen] is prohibited to a convert and a freed slave
because she is a zonah, since she had prior sexual relations.

Rashi, Kiddushin 21b:
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Rashi, Kiddushin 78a:
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R. Shimon says...There are four discrete views on the matter...and R.
Shimon permits even the convert herself as long as she was not eligible for
intercourse when she was a non-Jew, for that removes her from the
category of zonah [clearly hinging zonah status on the issue of her sexual
activity.]

Part 111: Tur, Shulchan Aruch and Commentaries

Tur, Even Ha-Ezer 6, states simply:
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A kohen is Biblically prohibited to marry a divorcee, zonah, or challalah...
A female convert and a freed slave, even if converted or freed when less
than three years and a day are treated as zonot and prohibited to marry a
kohen.

Bet Yosef, Tur EH 6:
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Yevamot 60b ...states “We have a baraita saying Rabbi Shimon bar
Yochai says a convert [who converted] before the age of three ... and

According to our way of reading we learn that in any event we have not escaped a dispute among rishonim
on this matter, Rashi and Rambam seeming to hold the prohibition of a convert to a kohen is rabbinic, and
the other decisors holding it is Biblical.

2 See also Meiri, Ketubot 30a and Yevamot 60b, agreeing with Ra’avad and positing that the driving idea is the verses in

Yechezkel and not Biblical verses.
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Pinchas was among them...Rabbi Yaakov bar Idi said that Rabbi
Yehoshua ben Levi said halachah is in accordance with the opinion of
Rabbi Shimon ben Yochai. Rif and the Rosh wrote Rabbi Shimon bar
Yochai is not normative...and Rosh wrote that even if the woman had not
been intimate, she is called a zonah since the gentiles are enmeshed in
immorality ...from his words, it appears she is deemed unfit for him
because of the zonah prohibition. Such is also found in Rambam, Issurei
Bi’ah 18:3. Ra’avad glossed his ruling [a convert may not marry a kohen]
not because of zonah, but [because of]...(Yechezkel 44:22) [the
requirement of] virgins of Jewish seed. Maggid Mishneh...notes that
Rashba [Yevamot 60b s.v. Amar Rashbi] agrees with the words of Ra’avad
and Rashi [Yevamot 60b s.v. kesherah le-kehunah] agrees with Rambam
and that that seems the principal view.

Shulchan Aruch, Even Ha-Ezer 6:8:
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Who is ... a zonah? Anyone not a daughter of a Jewess or ... had a sexual
relationship with a man whom she is prohibited to marry in a general
prohibition or... So, too, a female convert or freed slave, even if ... before
the age of three, since she is not the daughter of a Jewess, is a zonah and
prohibited to a kohen.

Shulchan Aruch, Even Ha-Ezer 5:1;

XU°D DO0KR 7725w NN RIT VXD
JOOMWm DA 2N DRI
NIV RYD NN RITVIRD ... 172 190K)

ANWITRA IRY D2 ,N1Mwm

A petzu’a daka and a krut shafcha are prohibited from marrying a Jewess,
and permitted to [marry] a female convert or freed former slave, even a
kohen ... who is a petzu’a daka is permitted to marry a convert and a
freedwoman, since he is not in his sanctity.

Bet Shmuel, EH 5:1, elaborates:
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That...a eunuch kohen can marry a female convert, but not a mamzeret, is
because the prohibition for a kohen to marry a convert is not explicit in the
Torah and is also a negative commandment not equally applicable to all...
It is not for us to permit more than enumerated by the Talmudic rabbis,
thus wrote Maggid Mishneh. To marry a divorcee or challalah is
[therefore] prohibited, since it is explicit in the Torah. Even though a
convert is prohibited due to the zonah prohibition and the zonah
prohibition is explicit, still...we derive the idea a convert is included in
zonah from the verses in Yechezkel, and see there in the Maggid [Mishneh],
Issurei Bi’ah 18:3, for the view of Ra’avad and Rashba, we learn from the
verse in Yechezkel [a new rule excluding converts] virgins of Jews parents,
not including her in zonah.

Aruch Hashulchan, EH 6:22, makes the point of concern to us, and rejects the distinction:
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[A] female convert and a freed slave, even younger than three, Rambam
and/or Rosh hold her to be a zonah as a matter of Torah law, even though
she has never been intimate, since she came from those enmeshed in sexual
immorality. Even though we inferred this idea from the verse in Yechezkel
as | explained in Even Ha-Ezer 5:6, they still held [such women] are
prohibited to a kohen as a matter of Torah law, Yechezkel only having
given it explicit Scriptural reference as is the case with many other
laws...[Zevachim 18b]. Ra’avad and Rashba hold the prohibition of such
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woman is not Biblical...and the view of Rashi seems to me that when she
is over three there is a Torah prohibition and below that, it is rabbinic...

Part IV: Contemporary Authorities With Liberal Inclinations

Rabbi Zalman Nechamia Goldberg, zz '/, who died in 2020 and served for many years as the Av Bet Din of the
Rabbinical Court of Appeal in Jerusalem, wrote (Shu”t Binyan Ariel (unnumbered final responsa) at pp. 205—

216):
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The opinion of the Shulchan Aruch is the subject of a dispute between the
Chelkat Mechokek and the Beit Shmuel; for he (Shulchan Aruch) wrote
(E.H. 6:8) “Who is considered a zonah? Any woman who is not a Jew or
a Jew who had relations with a man who is forbidden to her. So too, a
covert and a freed slave, even if they were converted or freed below the
age of three, since they are not considered Jews, they have a status of a
zonah and are forbidden to a kohen.”

The question of the doubled wording in Shulchan Aruch, namely, with the
words "not a Jew" as well as the words "a convert,” led the Chelkat
Mechokek to explain that the Shulchan Aruch did not take a side in the
dispute among the rishonim. The Beit Shmuel connects the view of the
Shulchan Aruch as either agreeing with the words of Rambam, that every
convertis included in the prohibition of zonah, or like the opinion of Rashi,
that we are discussing a non-Jewish woman who had relations either while
she was a non-Jew or after she converted. (In either case, Shulchan Aruch’s
view is that if she had relations, there is a definite Biblical prohibition, but
he does not make clear what he holds about a woman who had not had
relations. It should be noted that according to the view that the woman
does not have the status of a zonah if she did not have relations, like Rashi,
or according to the view that the ban on a kohen marrying a convert is
rabbinic, as is the view of the Minchat Chinuch (mitzvah 266) and Aruch
Hashulchan (E.H. 6:22) ...

Rabbi Shlomo Amar, the current Chief Sephardic Rabbi of Jerusalem and prior Sephardic Chief Rabbi of Israel,
takes the claims furthest, in Shema Shlomo EH 1:
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...we are discussing a woman who was born a Jew into a Jewish family
and never had any doubts about it...She conducted herself modestly and
observed the mitzvot like all other observant women. She certainly did not
have relations with a Gentile or slave, heaven forbid. Therefore, according
to the view the ban on a kohen marrying a convert is dependent on whether
or not she had relations with a Gentile, there would be nothing to worry
about and she is permitted to marry him. Even if it were to be determined
with certainty she is actually a Gentile, and would now require a proper
conversion, there would still be nothing to worry about since she did not
have improper relations and is therefore not forbidden to a kohen.

Furthermore, even according to those who disagree, who hold a convert is
forbidden to marry a kohen because she was not born Jewish, even where
she definitely did not have relations, there is still a dispute whether such a
marriage is forbidden by Torah or rabbinic law. According to the view the
prohibition is rabbinic we can permit the marriage (even if it turns out that
she is a Gentile and requires conversion) based on the doubt as to whether
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the matter is dependent on being born a Jew or dependent on having had
relations with a Gentile. With this woman, when it is clear there is no
worry at all [that she had relations with a Gentile]... it is a matter of doubt
in a rabbinic matter. For the view that everything is dependent on whether
or not she had relations with a Gentile (and we have no such worry), even
though some hold that her status is not dependent on this, nevertheless it
is a matter of doubt between rabbis, and we rule leniently in matters of
rabbinic doubt. Especially in this case since it appears that she if fully
Jewish and does not need a conversion.

Another example of a permissive approach can be found in Dibberot Eliyahu 137, by Rabbi Eliyahu Abergel, a
retired member of the Jerusalem Rabbinical courts:

Mnos1a anYa2 97 ANaY 7Y1a 0272,
... T2 RYT AT 1AL DI wown

I0°KRM "1 P92 072NN POD AN
77AN1 19°R S iy B )
9RI7 20w WIPW N2A INND 710w
191 270Y ... 3T 7 07 PRIWS N2 KD
T APYD T A0 TVAR VW TN PO
74

W'RIT 27ana9T... 2P0 1P0NN
QW WIPWA N2 23 RNMIIRT NOXR
RV 772ARIM 79Vl ROW DUUR
n"A ... ONNT 72 AR PRT 2210
TMOR 20w WHPWA NN DAY VY
... 712777 IR RDIRTA

IR Y72 N7MIWA PR T2 N2 09I
Wan 1777 N0 PYI R R0 VAR 11
PO W RILOPAY avm
X2 OK 779%... DAvA I 2200
7RI 19V 1277 MOOR XIT ONY v
*EE Y 0ranan Ny

MM WYNY 7397 NNRT 9o 0Inn
MO 7YNIW DT OV 77 170 RowD
79D 177 9D MR 2w ww 0an
71277 MOR RITT 1207 19RH 0O
IR TOAY 790 XYY QYT A0 NPT
19902 Y7737 PIRAT 23 777 WY AP0

21X 9277 NI MR W

... with regard to the young woman who converted under the age of three,
and now wants to marry a Kohen. ...

My response: The Rambam (Issurei Biah 18:3) ruled ...even if she was
converted or freed when she was less than three years old , even if she had
not had relations, may not marry a kohen, since she is not a bat Yisrael,
she is a zonah... this is also ruled by the Shulchan Aruch (EH 6:8). ...

The poskim argued as to whether this prohibition is Biblical or Rabbinic.
According to the Rambam and Rosh, it is Biblically prohibited even by
such a woman who converted under the age of three, and even if she never
had marital relations prior to her conversion. .. Ra’avad and Rashba are of
the opinion ...this prohibition is not Biblical.... Nevertheless, everyone
agrees that one who converted under three years of age is forbidden by
either Biblical law or Rabbinic law; ....

However, while involved in this matter, | saw in Shu "t Yabia Omer (EH
7:11) of Rabbi Ovadia Yosef, a very similar case to ours, and he suggested
to be lenient because there are authorities who hold that the prohibition of
a Kohen marrying a convert is Rabbinic when she did not have marital
relations with a gentile prior to her conversion. It appears that this is the
opinion of the Rambam. ...

The final ruling based on all the above is that it is permitted for this kohen
to marry this woman who converted under the age of three. This is based
on the combination of these doubts, and especially according to those that
hold that it is only a Rabbinic prohibition to do so, plus the fact that the
status of kohanim today is not well-established without a written lineage.
This was how the great Rabbi Ovadia Yosef ruled in his responsa Yabia
Omer, as did responsa Heichal Yitzchak.

Part V: A Further Consideration

Iggerot Moshe EH 4:11:

: Who Really Is a Kohen?
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Regarding one who considered himself a kohen, and it became clear his
knowledge [of his status] relied solely on his father having had him called
up to the Torah as a kohen at his Bar Mitzvah. But the father was
completely nonobservant, and had run away from home as a child ... when
logically he would not have known so much about this, meaning he has no
believability on the issue.
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Iggerot Moshe EH 4:39 is even clearer:
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[R]egarding a Jew who ... returned to observance under the influence of
Chabad Hasidim, and was already married to a non-Jew, and he is from a
family ... without any knowledge of Torah or Judaism... and his
grandfather came from Zlatapola [Zlatopol, Ukraine] ... where the
Communists were already in power... and he joined them willingly in their
evil... since he did not educate his son about any matters, he was certainly
one of them [the Communists] and counts as a complete evildoer... and if
s0, he has no credence to say he is a kohen...

....]70 RITW M2 MINRI 0w

In the United States, three factors are raised to argue that a particular man is not the kohen he thinks he

IS

1.

2.

A person who is not observant of Jewish law, especially if he does not keep Shabbat, has no
halachic credibility and is therefore halachically incapable of identifying his son as a kohen.

The reality in the United States is that even many people connected to the halachic community
(and certainly those who are not), who would never commit adultery once married, who certainly
do not plan on intermarrying, experiment sexually while single, including with non-Jews.
Studies show that sexuality in college is overwhelmingly normal and that many women — even
who do not think they would intermarry — nonetheless leave college ineligible to marry a kohen.
All their children would be challalim, not kohanim. This is a change from the 1950s and earlier.
The halachic view of Maharshadam (EH 235), Rivash (94) and Yam Shel Shlomo (Bava Kama
5:35) that modern day (Ashkenazi) kohanim have insufficient proof of lineage to be considered
certain kohanim, are rather only kohanei chazakah or less, people with a presumption of being

kohanim but no solid evidence.

Part VI: Underlying Issues of Leniencies
A. Areas Where the Talmud Did Not Rule

Taz, Yoreh Deah, 293:4 notes the Talmud does not reach a conclusion, and the reasoning of the authorities who
assume the prohibition applies outside of Israel is not ironclad. Therefore, he states:
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[11f so, we can legitimately argue that ... in these countries when it is a
situation of great pressure—where each man’s life depends on drinking
barley and oat beer—the Tanna Kama is sufficient to rely on in pressing
circumstances, since the law was not explicitly set in the Talmud
accordance with Rabbi Eliezer.

Shach (Nekudot Ha-Kessef (his glosses on Taz), Yoreh Deah 293:3) disagrees with Taz, but his view still provides
some support for our permissive poskim. He says halachah allows following minority opinions for rabbinic issues,
despite the general rule to follow the majority.
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[T]his [idea of Taz, that we follow any opinion where the Talmud did not
rule] did not help at all, because aside from the anonymous Mishnah in
Massechet Orlah ... [clear Talmudic sources assume hadash applies
outside of lIsrael; in addition, Shach has elsewhere proved, to his
satisfaction, the idea of following minority opinions works only for
rabbinic issues] because only in the case of [tractate] Niddah [a case Taz
cited], where the ‘decree of twenty-four hours’ is Rabbinic, do we say so,
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and so too in Gittin where according to Torah law it is an effective divorce

document according to everyone, as clear from the Gemara there...

R. Moshe Feinstein Shu 't Iggerot Mosh

e, Orah Hayyim 1:51 combined these two lines of reasoning:
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Furthermore, in pressing circumstances like this we can allow it ...
because one can rely upon Rabbi Yehuda in Megillah (27) ... since the
Gemara does not explicitly conclude the halachah is in accordance with
the Sages, and we follow them only because [of the general rule] the
halachah accords with the majority view an individual opinion is
sufficient to rely upon in pressing circumstances in a Rabbinic
prohibition, as stated in Shach Yoreh Deah end of 242, regarding the

decision principles in matters of ritual law...

B. Accommodating the Threat of Greater Sinfulness

We suggest poskim on our issue are also affected by the impact of their ruling on the adoptee and her family,
especially the concern a prohibitive ruling will lead her to leave observance. A similar question came up in Yoreh
Deah 334, where a ruling of Rema’s became a flashpoint that nicely frames our issue as well. Rema codified the
view of Terumat Ha-Deshen, where a Jew deserved nidui, communal shunning for a wrong he committed, the
court should declare the ban, despite a likelihood it will lead the Jew and his family to leave observance. Taz
disagreed vigorously, highlighting what he considered fatal flaws in Terumat Ha-Deshen’s cited proofs, offering
counterexamples of where rabbinic authorities ruled leniently to avoid people leaving the religion. Were we to
follow Taz, here too we would seek to do all we can for a woman who intends to marry her kohen regardless. The
disagreement has not been conclusively decided, as far as we can tell. As Pithei Teshuvah Yoreh Deah 334:1
collates, many agreed with Nekudot Ha-Kesef’s rejection of Taz’s idea, because accepting it would lead to 152
SX7w» 177, courts could not work (as is true in our days, when most rabbinic courts lack meaningful enforcement
power). On the other hand, Radvaz and Hatam Sofer—who fundamentally agreed with Rema-- pointed out
downsides of an absolutist stance. Radvaz (1:187) accepted Rema’s idea, then cautioned the leader of a generation
to recognize not all sins are the same, nor all sinners. Hatam Sofer (2:322) thought children might adjust.

C. Another Factor: Loving the Convert?

Rabbi Feinstein writes (Shu ’t Iggerot Moshe, Yoreh Deah 4:26):
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But, as a matter of normative practice, one should know that that mitzvah
to love the convert (Deut. 10:19) obligates us to bring them closer and to
be lenient on all these matters. Therefore, after considerable contemplation
it seems...5

3 Shu 't Iggerot Moshe Yoreh Deah 4:26. This does not mean to imply Rabbi Feinstein agreed with the approach of Rabbi
Greenblatt, notwithstanding the latter’s averral that he did. See also Mesorat Moshe 4: 354.
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